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Methodological Framework 

 
In this series, What the Bible Is Not Confused About, we begin by letting the Torah 
teach us how to read the world it is building. Before we decide what a passage must 
mean, before we import the answers we have inherited, and before we rush to resolve 
a difficulty, we ask a more basic question: 
 
What assumptions does the text itself seem to make? 
 
This does not mean that every question will disappear or that every tension will be 
easily solved. It means that we begin by taking seriously the patterns the Torah places 
in front of us. If the text repeats something, we notice it. If the text changes its 
language, we ask why. If a detail appears strange to us but ordinary to the characters, 
we ask what kind of world the narrative is assuming. 
 
The guiding question is not simply, “Can we explain this difficulty?” The better 
question is: if we provisionally accept the premise the Torah seems to be offering, does 
the broader story gain clarity? 
 
Does that assumption help later passages make more sense? 
Does it reveal patterns we might otherwise miss? 
Does it allow the narrative to unfold with greater coherence from beginning to end? 
 
This is especially important in the opening chapters of Genesis, because Genesis is not 
only telling us that the world was created. It is introducing the reader to the kind of 
world the Torah will continue to inhabit. Creation is not merely background. It 
establishes categories, relationships, patterns, and expectations that later stories will 
keep using. 
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So our first task is not to explain Genesis 1 from the outside. Our first task is to listen 
to it from the inside. 

 
Genesis 1:1-7 

(1) When God began to create 
heaven and earth— ... (3) God said, 
“Let there be light”; and there was 
light. (4) God saw that the light was 
good, and God separated the light 
from the darkness. (5) God called 
the light Day—and called the 
darkness Night. ... (6) God said, “Let 
there be an expanse in the midst of 
the water, that it may separate 
water from water.” (7) God made 
the expanse, and it separated the 
water that was below the expanse 
from the water that was above the 
expanse... 

 
 א׳:א׳-ז׳ בראשית

֖ית רֵאשִׁ רָא֣ )א(בְּ  אֵת֥ אֱלהִֹי֑ם בָּ
מַ֖יִם ָ רֶץ׃ וְאֵת֥ הַשּׁ  וַיּאֹ֥מֶר )ג( הָאָֽ
יְהִי־אֽוֹר׃ אוֹ֑ר יְהִי֣ אֱלהִֹי֖ם  )ד( וַֽ

י־טוֹ֑ב אֶת־הָא֖וֹר אֱלהִֹי֛ם וַיַּרְ֧א  כִּ
ל֣ בְדֵּ ים וַיַּ י֥ן אֱלהִֹ֔  וּבֵי֥ן הָא֖וֹר בֵּ

ךְ׃ שֶׁ קְרָא֨ )ה( הַחֹֽ  וַיִּ
אֱלהִֹי֤ם      וְ׀  וֹר֙ 

יְלָה ים וַיּאֹ֣מֶר ...)ו( לָ֑  יְהִי֥ אֱלהִֹ֔
תוֹ֣ךְ רָקִי֖עַ יִ֑ם בְּ יל וִיהִי֣ הַמָּ ֔  מַבְדִּ

י֥ן יִם׃ מַ֖יִם בֵּ  אֱלהִֹים֮ וַיַּעַ֣שׂ )ז( לָמָֽ
֒ ל֗ אֶת־הָרָקִי֒עַ י֤ן וַיַּבְדֵּ ֙ בֵּ יִ֙ם  הַמַּ

֙ ר חַ֣ת אֲשֶׁ יעַ מִתַּ יִם וּבֵי֣ן לָרָקִ֔  הַמַּ֔
֖ר  לָרָקִי֑עַ...׃ מֵעַל֣ אֲשֶׁ

 
Before we reach the creation of humanity, Genesis 1 has already trained the reader’s 
ear. God creates. God says. God sees. God separates. God calls. God makes. 
 
The pattern is consistent: divine creative action is described in the singular. The 
pattern has been set. Now we can notice the interruption. 

 
Genesis 1:26 

(26) And God said, “Let us make 
humankind in our image, after our 
likeness. They shall rule the fish of 
the sea, the birds of the sky, the 
cattle, the whole earth, and all the 
creeping things that creep on earth.” 

 
 א׳:כ״ו בראשית

ים וַיּאֹ֣מֶר )כו( ה֥ אֱלהִֹ֔  אָדָם֛ נַֽעֲשֶׂ
צַלְמֵ֖נוּ דְמותֵּנ֑וּ בְּ  בִדְגַת֨ וְיִרְדּוּ֩ כִּ

ם֜ מַיִ֗ם וּבְעוֹ֣ף הַיָּ ָ ֙ הַשּׁ הֵמָה  וּבַבְּ
רֶץ מֶשׂ וּבְכׇל־הָאָ֔ רמֵֹשׂ֥ וּבְכׇל־הָרֶ֖  הָֽ

רֶץ׃  עַל־הָאָֽ
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When the Torah says, “Let us make humankind,” the question is not only why the 
language becomes plural. The question is whether the reader has already been 
introduced to something in creation that now matters more than we first realized. 

 
Genesis 1:20-24 

(20) God said, “Let the waters bring 
forth swarms of living creatures, and 
birds that fly above the earth across 
the expanse of the sky.” ... (24) God 
said, “Let the earth bring forth every 
kind of living creature: cattle, 
creeping things, and wild beasts of 
every kind.” And it was so. 

 
 א׳:כ׳-כ״ד בראשית

ים וַיּאֹ֣מֶר )כ( רְצוּ֣ אֱלהִֹ֔ יִם יִשְׁ  הַמַּ֔
֖רֶץ ה֑ נֶפֶ֣שׁ שֶׁ ֙ חַיָּ  יְעוֹפֵף֣ וְעוֹף

רֶץ ניֵ֖ עַל־הָאָ֔ יִם׃ רְקִי֥עַ עַל־פְּ מָֽ ָ  הַשּׁ
 אֱלהִֹי֗ם וַיּאֹ֣מֶר )כד( )כא(...
֙ נֶפֶ֤שׁ הָאָרֶ֜ץ תּוֹצֵא֨ הּ חַיָּה  לְמִינָ֔

הֵמָה֥ יְתוֹ־אֶ֖רֶץ וָרֶמֶ֛שׂ בְּ  לְמִינָהּ֑ וְחַֽ
ן׃ יְהִי־כֵֽ  וַֽ

 
Now the possible “hidden character” in Genesis 1 becomes clearer. 
 
The Torah does not only say that God creates living things directly. It also gives the 
waters and the earth active roles. The waters are told to bring forth living creatures. 
The earth is told to bring forth living creatures. 
 
So when God later says, “Let us make humankind,” we have to ask: is the plural 
language pointing back to one of these created participants? 
 
But if it is, the text should not leave us guessing forever. If humanity is made together 
with the waters, we should expect the following chapters to point us back to the 
waters. If humanity is made together with the earth, we should expect the following 
chapters to point us back to the earth. 
 
So now we read forward and ask: when the Torah explains what a human being is, 
which part of creation does it choose? 
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Ramban on Genesis 1:26:1 

AND G-D SAID: ‘LET US MAKE 
MAN.’ - 
The correct explanation of na’aseh 
(let us make) [which is in the plural 
form when it should have been in 
the singular] is as follows: It has 
been shown to you that G-d created 
something from nothing only on the 
first day, and afterwards He formed 
and made things from those created 
elements. Thus when He gave the 
waters the power of bringing forth a 
living soul, the command concerning 
them was Let the waters swarm. The 
command concerning cattle was Let 
the earth bring forth. But in the case 
of man He said, Let us make, that is, I 
and the aforementioned earth, let us 
make man, the earth to bring forth 
the body from its elements as it did 
with cattle and beasts, as it is 
written, And the Eternal G-d formed 
man of the dust of the ground, and He, 
blessed be He, to give the spirit from 
His mouth, the Supreme One, as it is 
written, And He breathed into his 
nostrils the breath of life. And He said, 
In our image, and after our likeness, as 
man will then be similar to both. In 
the capacity of his body, he will be 
similar to the earth from which he 
was taken, and in spirit he will be 
similar to the higher beings, because 
it [the spirit] is not a body and will 

 א׳:כ״ו:א׳ בראשית על רמב"ן
ה אֱלהִֹים וַיּאֹמֶר  - אָדָם נעֲַשֶׂ

ט שָׁ ת הַנָּכוֹן וְהַפְּ מִלַּ ה" בְּ  "נעֲַשֶׂ
ניֵ הוּא בָר מִפְּ כְּ  לָדַעַת הָרְאֵיתָ שֶׁ

י א':א'( בראשית על )רמב"ן  כִּ
רָא הָאֱלהִֹים יּוֹם מֵאַיִן יֵשׁ בָּ  בַּ
ךְ וְאַחַר לְבַדּוֹ, הָרִאשׁוֹן  מִן כָּ
בְרָאִים הָהֵם הַיְּסוֹדוֹת  יָצַר הַנִּ

ה, ר וְעָשָׂ יִם נָתַן וְכַאֲשֶׁ מַּ  כֹּחַ בַּ
רוּץ ֵ ּׁ רץֹ הַש  וְהָיָה חַיָּה, נֶפֶשׁ לִשְׁ

אֲמָר הֶם הַמַּ רְצוּ בָּ יִם" "יִשְׁ  הַמַּ
אֲמָר וְהָיָה א':כ'(, )בראשית  הַמַּ

הֵמָה בְּ  הָאָרֶץ" "תּוֹצֵא בַּ
אָדָם אָמַר א':כ"ד(, )בראשית  בָּ
ה", לוֹמַר "נעֲַשֶׂ  וְהָאָרֶץ אֲנִי כְּ
רֶת זְכֶּ ה הַנִּ תּוֹצִיא אָדָם, נעֲַשֶׂ  שֶׁ

סֹדֶיהָ הַגּוּף הָאָרֶץ ר מִיְּ אֲשֶׁ  כַּ
תָה הֵמָה עָשְׂ בְּ דִכְתִיב וּבַחַיָּה, בַּ  כְּ

יצֶר ב':ז'( )בראשית  יהוה "וַיִּ
 מִן עָפָר הָאָדָם אֶת אֱלהִֹים

ן הָאֲדָמָה", רַךְ הוּא וְיִתֵּ  הָרוּחַ יִתְבָּ
י דִכְתִיב עֶלְיוֹן, מִפִּ ח )שם( כְּ פַּ  "וַיִּ

יו אַפָּ מַת בְּ ים". נִשְׁ  וְאָמַר חַיִּ
צַלְמֵנוּ דְמותֵּנוּ", "בְּ י כִּ  יִדְמֶה כִּ
ניֵהֶם, מַתְכֹּנֶת לִשְׁ  לָאָרֶץ גּופּוֹ בְּ

ר ח אֲשֶׁ נָּה, לֻקַּ רוּחַ וְיִדְמֶה מִמֶּ  בָּ
אֵינָהּ לָעֶלְיוֹנִים,  וְלאֹ גּוּף שֶׁ

מותּ. תוּב וְאָמַר תָּ כָּ נִי בַּ ֵ ּׁ צֶלֶם הַש  בְּ
רָא אֱלהִֹים  )בראשית אתֹוֹ בָּ
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not die. In the second verse, He says, 
In the image of G-d He created him, in 
order to relate the distinction by 
which man is distinguished from the 
rest of created beings. The 
explanation of this verse I have 
found ascribed to Rabbi Joseph the 
Kimchite, and is the most acceptable 
of all interpretations that have been 
advanced concerning it. 

ר א':כ"ז(, לֶא לְסַפֵּ ר הַפֶּ  נִפְלָא אֲשֶׁ
אָר בּוֹ ְ ּׁ בְרָאִים. מִש ט וְזֶה הַנִּ שַׁ  פְּ

קְרָא י מְצָאתִיו הַזֶּה הַמִּ  יוֹסֵף לְרַבִּ
מְחִי, רְאֶה וְהוּא הַקִּ ל הַנִּ  מָה מִכָּ
בוּ חָשְׁ  בּוֹ. שֶׁ

 
Ramban’s answer is not just grammatical. It is narrative. 
 
He reads “Let us make” in light of the creation pattern we have already seen: God 
gives created things the capacity to bring forth life. The waters bring forth. The earth 
brings forth. And when humanity is created, Ramban says the “us” is God and the 
earth. 
 
Ramban's reading gives us a testable claim. If “Let us make” means God and the 
earth, then the following chapters should continue to connect humanity to the earth. 
The interpretation should not depend only on Genesis 1:26. It should help the later 
narrative read more clearly. 
 

 
Genesis 2:7 

(7) the ETERNAL God formed a 
Human from the soil’s humus, 
blowing into his nostrils the breath 
of life: the Human became a living 
being. 

 
 ב׳:ז׳ בראשית

֩ )ז( י֩צֶר  אֱלהִֹי֜ם יהוה וַיִּ
אָדָם֗אֶת־ ֙ הָֽ המִן־ עָפָר  הָאֲ֣דָמָ֔

ח֥ פַּ י֖ו וַיִּ אַפָּ מַת֣ בְּ י֑ם נִשְׁ  וַיְהִי֥ חַיִּ
ם אָדָ֖ ה׃ לְנֶפֶ֥שׁ הָֽ  חַיָּֽ
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Genesis 3:17-23 

(17) To Adam [God] said, “Because 
you did as your wife said and ate of 
the tree about which I commanded 
you, ‘You shall not eat of it,’ 
Cursed be the ground because of you; 
By toil shall you eat of it. All the days 
of your life:(18)Thorns and thistles 
shall it sprout for you. But your food 
shall be the grasses of the 
field;(19)By the sweat of your brow 
Shall you get bread to eat, Until you 
return to the ground—For from it 
you were taken. For dust you are, 
And to dust you shall return.” 

 ג׳:י״ז-כ״ג בראשית
֮ אָמַר֗ ולְּאָדָם֣ )יז( עְתָּ מַ֘ י־שָׁ  לְקוֹ֣ל כִּֽ

֒ ךָ֒ תֶּ ֙ אִשְׁ ץ וַתּאֹ֙כַל ר֤ מִן־הָעֵ֔  אֲשֶׁ
֙ יתִי֙ךָ ר צִוִּ נּ֑וּ תאֹכַל֖ לאֹ֥ לֵאמֹ֔  מִמֶּ
֙ אֲרורָּ֤ה אֲדָמָה ךָ הָֽ עֲבורֶּ֔ ֙ בַּֽ בוֹן עִצָּ  בְּ

נָּה אכְלֶ֔ יךָ׃ יְמֵי֥ כֹּל֖ תֹּֽ  )יח( חַיֶּֽ
ר וְקוֹ֥ץ ֖ צְמִי֣חַֽ וְדַרְדַּ ךְ תַּ ֖ לָ֑  וְאָכַלְתָּ

ב ה׃ אֶת־עֵשֶׂ֥ דֶֽ ָ זֵעַת֤ )יט( הַשּׂ  בְּ
֙ י֙ךָ חֶם תּאֹ֣כַל אַפֶּ ֙ עַד֤ לֶ֔ וּבְךָ  שֽׁ

ה י֥ אֶל־הָאֲ֣דָמָ֔ ֖נָּה כִּ חְ֑תָּ מִמֶּ  לֻקָּ
י־עָפָר֣ ה כִּֽ תָּ וּב וְאֶל־עָפָר֖ אַ֔ שֽׁ  ׃תָּ

 
 

Attending to Narrative Signals 
 

 
Genesis 2:5-6 

(5) when no shrub of the field was 
yet on earth and no grasses of the 
field had yet sprouted, because the 
ETERNAL God had not sent rain 
upon the earth and there were no 
human beings to till the humus, (6) 
but a flow would well up from the 
ground and water the whole surface 
of the earth— 

 
 ב׳:ה׳-ו׳ בראשית

וְכֹל֣  )ה( ׀      ה
הְיֶה֣ רֶץ יִֽ ב בָאָ֔ ה וְכׇל־עֵשֶׂ֥ דֶ֖ ָ  הַשּׂ
֩ יִצְמָח֑ טֶרֶ֣ם י  יהוה הִמְטִי֜ר לאֹ֨ כִּ

֙ רֶץ אֱלהִֹים יִן וְאָדָם֣ עַל־הָאָ֔  אַ֔
עֲבדֹ֖ האֶת־ לַֽ אֲדָמָֽ  וְאֵ֖ד )ו( ׃הָֽ
עֲלֶ֣ה קָה֖ מִן־הָאָרֶ֑ץ יַֽ  וְהִשְׁ

ניֵ֥ ל־פְּ ת־כׇּ ה׃ אֶֽ אֲדָמָֽ  הָֽ

 
The Torah deliberately acknowledges the world the reader knows. 
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When Genesis tells us there was not yet rain on the earth, it is not merely filling in 
background information. It is signaling that the familiar world has not fully arrived 
yet. The reader knows a world where plants depend on rain, where rain falls from the 
sky, and where rainbows appear after rain. But the Torah pauses to tell us that, at 
this stage of the story, rain is still absent. 
 
By mentioning that there was no rain, the Torah is not only showing that it 
understands our world. It is preparing to build that world narratively. Rain will 
enter the story later, not as a random weather detail, but as part of the Flood. 
 

 
Genesis 7:11-12 

(11) In the six hundredth year of 
Noah’s life, in the second month, on 
the seventeenth day of the month, 
on that day, all the fountains of the 
great deep burst apart, and the 
floodgates of the sky broke open.(12) 
The rain fell on the earth forty days 
and fortynights. 

 
 ז׳:י״א-י״ב בראשית

נַת֨ )יא( שְׁ שׁ־מֵאוֹ֤ת בִּ ֙ שֵׁ נָה  שָׁ
חַ ֙ לְחַיֵּי־נֹ֔ חֹדֶ֙שׁ י בַּ נִ֔ ֵ  הַשּׁ

ר֥ ה־עָשָׂ בְעָֽ שִׁ יּוֹ֣ם לַחֹדֶ֑שׁ יוֹ֖ם בְּ  בַּ
ה֗ ֙ הַזֶּ ֙ נִבְקְעוּ ל־מַעְיְנֹת הוֹ֣ם כׇּֽ  תְּ
ה מַ֖יִם וַאֲרֻבּתֹ֥ רַבָּ֔ ָ חוּ׃ הַשּׁ  נִפְתָּֽ
ם וַיְהִי֥ )יב( שֶׁ֖  עַל־הָאָרֶ֑ץ הַגֶּ

עִי֣ם עִי֖ם י֔וֹם אַרְבָּ יְלָה׃ וְאַרְבָּ  לָֽ
 
The first major rain in the Torah is not ordinary weather. It comes in the Flood. 
 
That means Genesis is not merely giving background information. It is building a 
world over time. It first tells us rain is missing. Then it gives us a story in which rain 
arrives with overwhelming force. 
 
So as we read the Flood, we should hear the echo of Genesis 2. The world that once 
had no rain now becomes a world flooded by rain. 
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Genesis 9:12-13 

(12) God further said, “This is the 
sign that I set for the covenant 
between Me and you, and every 
living creature with you, for all ages 
to come. (13) I have set My bow in 
the clouds, and it shall serve as a 
sign of the covenant between Me 
and the earth. 

 ט׳:י״ב-י״ג בראשית
 זאֹ֤ת אֱלהִֹי֗ם וַיּאֹ֣מֶר )יב(

֙ רִית ר־אֲנִי֣ אֽוֹת־הַבְּ ֙ נֹתֵן֗ אֲשֶׁ ינִי  בֵּ
ם ל־נֶפֶ֥שׁ וּבֵי֛ן וּבֵי֣ניֵכֶ֔ ה֖ כׇּ ר֣ חַיָּ  אֲשֶׁ

כֶם֑ ת אִתְּ ם׃ לְדרֹֹ֖  )יג( עוֹלָֽ
י ֕ תִּ י אֶת־קַשְׁ עָנָן֑ נָתַתִּ֖ ֙ בֶּֽ יְתָה  וְהָֽ

ית לְאוֹ֣ת רִ֔ ינִי֖ בְּ רֶץ׃ וּבֵי֥ן בֵּ  הָאָֽ
 
The reader already knows a world with rainbows. But Genesis has not treated the 
rainbow as something that can simply appear without preparation. If there is no 
rain, there is no rainbow. So when the Torah first tells us that rain has not yet fallen, 
it may also be telling us that the world is not yet ready for the sign that will later 
appear in the clouds. 
 
That is what makes the sequence so powerful: first, no rain; then catastrophic rain; 
and only then, the rainbow. The Torah is not merely explaining weather. It is 
building the conditions that allow the rainbow to mean something inside its own 
world. 
 
This is what I mean by the Torah knowing the end from the beginning. A small detail 
like “there was no rain” becomes part of a much larger narrative movement. The 
world without rain becomes the world overwhelmed by rain, and then finally the 
world protected by the sign that follows rain. That is the kind of worldbuilding we are 
tracking. 
 
 

Looking for Consistency 
 
Having attended to the questions the text raises and the signals it gives the reader, we 
now turn to what remains consistent across the narrative. Rather than focusing on 
differences or apparent contradictions, our approach is to ask what persists. What 
patterns, structures, and assumptions continue from one passage to the next. 
Where some read variation as evidence of disunity, we read it against the backdrop of 
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an already established framework. The order of creation may change between 
Genesis 1-2, but the idea that all animal and human life is made from the Earth 
remains consistent, as does the commanded diet for all life. The text has shown us 
how to read it; now we ask whether that reading holds. Do the same ideas continue to 
operate? Do earlier signals illuminate later developments? 
 
By attending to what stays the same, we begin to see how the Torah builds its world 
with intention and continuity. Consistency becomes a guide, revealing an underlying 
coherence that holds the narrative together, even as its surface details shift. 
 

 
Genesis 1:29-30 

God said, “See, I give you every 
seed-bearing plant that is upon all 
the earth, and every tree that has 
seed-bearing fruit; they shall be 
yours for food. And to all the 
animals on land, to all the birds of 
the sky, and to everything that 
creeps on earth, in which there is the 
breath of life, [I give] all the green 
plants for food.” And it was so. 

 
 א׳:כ״ט-ל׳ בראשית

֩ אֱלהִֹי֗ם וַיּאֹ֣מֶר י הִנֵּה  לָכֶם֜ נָתַתִּ֨
ב  ל־עֵשֶׂ֣ אֶת־כׇּ ׀      ע

ניֵ֣ רֶץ עַל־פְּ ל־הָעֵץ֛וְאֶת־ כׇל־הָאָ֔  כׇּ
ר־בּוֹ֥  לָכֶם֥ זָרַ֑ע זֹרֵעַ֣ פְרִי־עֵץ֖ אֲשֶׁ

הְיֶה֖ ה׃ יִֽ לְכׇל־חַיַּת֣ לְאׇכְלָֽ רֶץ וּֽ אָ֠  הָ֠
מַיִ֜ם ולְּכׇל־עוֹ֨ף ָ ולְּכֹל֣  הַשּׁ  ׀
֙ עַל־הָאָרֶ֗ץ ר־בּוֹ ה נֶפֶ֣שׁ אֲשֶׁ  חַיָּ֔

ל־יֶרֶ֥ק ב אֶת־כׇּ ה עֵשֶׂ֖  לְאׇכְלָ֑
ן׃ יְהִי־כֵֽ  וַֽ

Food is not a side detail in Genesis 1. Creation ends with a diet. Humans and animals 
are both sustained by plant life: seed-bearing plants, fruit trees, and green 
vegetation. The first food-world of Genesis is shared. Life eats from what grows from 
the earth. 
 
That means trees are not introduced as dangerous. They are introduced as food, as 
life-giving, and as part of the created order given to living creatures. Before Genesis 
gives us a forbidden tree, it gives us a world where humans and animals live from 
trees and plants. 
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Genesis 2:16-17 

(16) And the ETERNAL God 
commanded the Human, saying, “Of 
every tree of the garden you are free 
to eat; (17) but as for the tree of 
knowledge of good and bad, you 
must not eat of it; for on the day you 
eat of it, you shall die.” 

 ב׳:ט״ז-י״ז בראשית
ים יהוה וַיְצַו֙ )טז(  אֱלהִֹ֔

ם אָדָ֖ ץ מִכֹּל֥ לֵאמרֹ֑ עַל־הָֽ ן֖עֵֽ  ־הַגָּ
ל׃ אָכֹל֥ ֙ ומֵּעֵץ֗ )יז( תּאֹכֵֽ עַ֙ת  הַדַּ
ע טוֹ֣ב נּ֑וּ תאֹכַל֖ לאֹ֥ וָרָ֔ י֗ מִמֶּ  כִּ

יוֹ֛ם ֥ בְּ ֖נּוּ אֲכׇלְךָ מֽותּ מוֹ֥ת מִמֶּ  ׃תָּ

 
Genesis 2 does not undo that food-world. It narrows it. The human is still told that 
every tree of the garden may be eaten from, with one exception: the tree of knowledge 
of good and evil. 
 
That restriction matters because it is specific. The tree of knowledge is forbidden to 
the human, but the tree of life is not forbidden here. And the animals are not given 
this prohibition. So at this point in the story, the tree of life still belongs to the broader 
world Genesis has already established: a world where trees sustain life for humans 
and animals. 
 
 

Testing the World Genesis Has Created. 

 
At this point, Genesis has built a world with humans, animals, trees, food, life, and 
one specific human prohibition. The next scene does not leave that world behind. It 
tests it. 
 
The question is not only whether the human will obey the command. The question is 
what happens when the created world itself begins to reason about the command. 
Before anyone eats, Genesis gives us one more signal about awareness, perception, 
and the relationship between humans and animals. 
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Genesis 2:25-3:1 

(25) The two of them were naked, 
the Human and his wife, yet they felt 
no shame. (1) Now the serpent was 
the shrewdest of all the wild beasts 
that the ETERNAL God had made. It 
said to the woman, “Did God really 
say: You shall not eat of any tree of 
the garden?” 

 ב׳:כ״ה-ג׳:א׳ בראשית
הְיוּ֤ )כה( ֙ וַיִּֽ ניֵהֶם ים שְׁ  עֲרומִּּ֔

ם אָדָ֖ תּוֹ֑ הָֽ א וְאִשְׁ שׁוּ׃ וְלֹ֖  )א( יִתְבּשָֹֽׁ
֙ ֙ עָר֔וּם הָיָה֣ וְהַנָּחָשׁ  חַיַּת֣ מִכֹּל
ה דֶ֔ ָ ר֥ הַשּׂ ֖ה אֲשֶׁ  אֱלהִֹי֑ם יהוה עָשָׂ
֙ ה וַיּאֹ֙מֶר ָ֔ י־אָמַר֣ אַף֚ אֶל־הָאִ֣שּׁ  כִּֽ
ים אכְל֔וּ לאֹ֣ אֱלהִֹ֔ ן׃ עֵץ֥ מִכֹּל֖ תֹֽ  הַגָּֽ

 
The humans are עֲרוּמִּים / arumim, naked, but they are not ashamed. Then the serpent 
is introduced as עָרוּם / arum, cunning, shrewd, or perceptive. The Torah is asking us 
to compare the serpent to the humans, but also to compare the serpent to every other 
animal of the field. If the serpent is the most עָרוּם / arum of the animals, then maybe 
Genesis is hinting that animal life itself belongs somewhere on this spectrum of 
awareness. 
 

 
Genesis 3:4-5 

(4) And the serpent said to the 
woman, “You are not going to die, 
(5) but God knows that as soon as 
you eat of it your eyes will be opened 
and you will be like God who knows 
good and evil.” 

 
 ג׳:ד׳-ה׳ בראשית

ה֑ הַנָּחָ֖שׁ וַיּאֹ֥מֶר )ד( ָ אִשּׁ  אֶל־הָֽ
א־ מֻתֽוּן מוֹ֖תלֹֽ י֚ )ה( ׃תְּ  ידֵֹעַ֣ כִּ

ים י֗ אֱלהִֹ֔ ֙ כִּ יוֹם נּוּ אֲכׇלְכֶם֣ בְּ  מִמֶּ֔
יניֵכֶם֑ וְנִפְקְח֖וּ ֙ עֵֽ ים וִהְיִיתֶם אלהִֹ֔  כֵּֽ

ע׃ טוֹ֥ב ידְֹעֵי֖  וָרָֽ
 
Now the serpent gives the human a different way to understand the tree. 
God had said that eating from it would bring death that day. The serpent says that 
eating from it will bring knowledge that day. And the strange thing is that the 
serpent’s claim does not sound random, even to us as readers, because the tree is 
called the tree of knowledge of good and evil. 
 
So Genesis wants us to ask a question: how does the serpent know what the fruit does? 
The serpent speaks from inside the world Genesis has built, and it seems to 

https://www.sefaria.org/Genesis.2.25-3.1
https://www.sefaria.org/Genesis.2.25-3.1
https://www.sefaria.org/Genesis.3.4-5
https://www.sefaria.org/Genesis.3.4-5


understand something about the tree. So now the Torah asks us to hold both claims 
together: God says the tree brings death on the day it is eaten, and the serpent says 
the tree brings knowledge. Who will Genesis vindicate? 

 
Genesis 3:7 

(7) Then the eyes of both of them 
were opened and they perceived 
that they were naked; and they 
sewed together fig leaves and made 
themselves loincloths. 

 
 ג׳:ז׳ בראשית

֙ )ז( קַחְ֙נָה פָּ ם עֵיניֵ֣ וַתִּ ניֵהֶ֔  וַיֵּדְ֣ע֔וּ שְׁ
י֥ ם֖ כִּ ירֻמִּ ֙ הֵם֑ עֵֽ רוּ תְפְּ יִּ  עֲלֵ֣ה וַֽ

ה ת׃ לָהֶ֖ם וַיַּעֲשוּׂ֥ תְאֵנָ֔  חֲגֹרֹֽ

 
God said the tree would bring death on the day it was eaten, but the first thing 
Genesis shows us is that the tree gives knowledge. The Torah is not resolving the 
tension between God and the serpent. It is making sure we feel it. 

 
Genesis 3:9-11 

(9) The ETERNAL God called out to 
the Human and said to him, “Where 
are you?” (10) He replied, “I heard 
the sound of You in the garden, and I 
was afraid because I was naked, so I 
hid.” (11) “Who told you that you 
were naked? Did you eat of the tree 
from which I had forbidden you to 
eat?” 

 
 ג׳:ט׳-י״א בראשית

קְרָא֛ )ט(  אֱלהִֹ֖ים יהוה וַיִּ
אָדָ֑ם ה׃ ל֖וֹ וַיּאֹ֥מֶר אֶל־הָֽ כָּ  )י( אַיֶּֽ

֥ וַיֹּ֕אמֶר י אֶת־קֹלְךָ מַ֖עְתִּ ן֑ שָׁ גָּ  בַּ
י־עֵירםֹ֥ וָאִירָא֛ א׃ אָנֹכִ֖י כִּֽ  וָאֵחָבֵֽ

י֣ד מִי֚ וַיֹּ֕אמֶר )יא( י֥ לְךָ֔ הִגִּ  כִּ
ם ה עֵירֹ֖ ר֧ הֲמִן־הָעֵץ֗ אָתָּ֑  אֲשֶׁ

יתִי֛ךָ י֥ צִוִּ ֖נּוּ לְבִלְתִּ  אֲכׇל־מִמֶּ
׃ לְתָּ  אָכָֽ

 
God's question is strange. The reader has just been told how the humans learned they 
were naked: their eyes were opened after they ate. But God does not ask, “How did 
you realize this?” God asks, “Who told you that you were naked?” 
 
That question pulls us back into the scene. Who was there to tell them? Who already 
seemed to know what the tree would do? And why has Genesis placed nakedness, 
knowledge, and the serpent’s awareness so close together? 
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The Torah is not resolving the tension yet. It is making the question louder. 
 

Returning to the Question 
 
Genesis does not merely give answers. It teaches us which questions to carry. Ramban 
helped us see a reading of “Let us make” in Genesis 1 that fits the creation pattern: 
God and the earth, together in the making of humanity. But Genesis has also taught 
us to keep watching how its questions return. Why does the serpent know what the 
tree does? Who could have told the human he was naked? 
 
The Torah is not giving us disconnected puzzles. It is building a way of reading. Once 
a question appears, we do not simply solve it and leave it behind. We carry it forward 
and ask whether the story returns to it in a deeper form. And now, just when the 
garden story seems ready to close, Genesis brings us back to the question that started 
this whole journey. 

 
Genesis 3:22 

(22) And the ETERNAL God said, 
“Now that humankind has become 
like us, knowing good and evil, 
what if one should stretch out a 
hand and take also from the tree of 
life and eat, and live forever!” 

 
 ג׳:כ״ב בראשית

׀וַיּאֹ֣מֶר  )כב(  ה ם
֙ אָדָם ֙ הָֽ אַחַד֣ הָיָה נּוּ כְּ  לָדַ֖עַת מִמֶּ֔

ה֣  וָרָ֑ע טוֹ֣ב וְעַתָּ      ׀  ח
֙ ם֚ וְלָקַח ים מֵעֵץ֣ גַּ חַיִּ֔  וָחַי֥ וְאָכַל֖ הַֽ
ם׃  לְעלָֹֽ

 
Genesis 3:22 brings us back to the question Genesis 1:26 already taught us to ask. At 
the creation of humanity, God said, “Let us make humankind.” Now, at the end of 
the garden story, God says the human has become “like one of us, knowing good and 
evil.” The same strange plural returns. 
 
That means Genesis 1 and Genesis 3 are not separate puzzles. They are part of the 
same story. The Torah opens the creation of humanity with an “us” question, and it 
closes the garden with that same question still alive. 
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Genesis has been building a world with astonishing cohesion: earth and humanity, 
food and life, knowledge and death, humans and animals, singular divine action and 
sudden plural speech. And when we follow the patterns instead of ignoring them, the 
story begins to hold together in ways we may have been trained to miss. 
 
So maybe the Bible is not confused. Maybe we are the ones who stopped reading the 
story as carefully as it was written. That is where we will pick up next time: not by 
forcing the text to be consistent, but by discovering the consistency it has been 
showing us all along. 
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