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Methodological Framework

In this series, What the Bible Is Not Confused About, we begin by letting the Torah
teach us how to read the world it is building. Before we decide what a passage must
mean, before we import the answers we have inherited, and before we rush to resolve
a difficulty, we ask a more basic question:

What assumptions does the text itself seem to make?

This does not mean that every question will disappear or that every tension will be
easily solved. It means that we begin by taking seriously the patterns the Torah places
in front of us. If the text repeats something, we notice it. If the text changes its
language, we ask why. If a detail appears strange to us but ordinary to the characters,
we ask what kind of world the narrative is assuming.

The guiding question is not simply, “Can we explain this difficulty?” The better
question is: if we provisionally accept the premise the Torah seems to be offering, does
the broader story gain clarity?

Does that assumption help later passages make more sense?
Does it reveal patterns we might otherwise miss?
Does it allow the narrative to unfold with greater coherence from beginning to end?

This is especially important in the opening chapters of Genesis, because Genesis is not
only telling us that the world was created. It is introducing the reader to the kind of
world the Torah will continue to inhabit. Creation is not merely background. It
establishes categories, relationships, patterns, and expectations that later stories will
keep using.
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So our first task is not to explain Genesis 1 from the outside. Our first task is to listen
to it from the inside.
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Before we reach the creation of humanity, Genesis 1 has already trained the reader’s
ear. God creates. God says. God sees. God separates. God calls. God makes.

The pattern is consistent: divine creative action is described in the singular. The
pattern has been set. Now we can notice the interruption.
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When the Torah says, “Let us make humankind,” the question is not only why the
language becomes plural. The question is whether the reader has already been
introduced to something in creation that now matters more than we first realized.
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Now the possible “hidden character” in Genesis 1 becomes clearer.

The Torah does not only say that God creates living things directly. It also gives the
waters and the earth active roles. The waters are told to bring forth living creatures.
The earth is told to bring forth living creatures.

So when God later says, “Let us make humankind,” we have to ask: is the plural
language pointing back to one of these created participants?

But if it is, the text should not leave us guessing forever. If humanity is made together
with the waters, we should expect the following chapters to point us back to the
waters. If humanity is made together with the earth, we should expect the following
chapters to point us back to the earth.

So now we read forward and ask: when the Torah explains what a human being is,
which part of creation does it choose?
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Ramban on Genesis 1:26:1

AND G-D SAID: ‘LET US MAKE
MAN.’ -

The correct explanation of na’aseh
(let us make) [which is in the plural
form when it should have been in
the singular] is as follows: It has
been shown to you that G-d created
something from nothing only on the
first day, and afterwards He formed
and made things from those created
elements. Thus when He gave the
waters the power of bringing forth a
living soul, the command concerning
them was Let the waters swarm. The
command concerning cattle was Let
the earth bring forth. But in the case
of man He said, Let us make, that is, I
and the aforementioned earth, let us
make man, the earth to bring forth
the body from its elements as it did
with cattle and beasts, as it is
written, And the Eternal G-d formed
man of the dust of the ground, and He,
blessed be He, to give the spirit from
His mouth, the Supreme One, as it is
written, And He breathed into his
nostrils the breath of life. And He said,
In our image, and after our likeness, as
man will then be similar to both. In
the capacity of his body, he will be
similar to the earth from which he
was taken, and in spirit he will be
similar to the higher beings, because
it [the spirit] is not a body and will
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not die. In the second verse, He says, NX9DJ N X957 9809 (MR
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explanation of this verse I have J321wny
found ascribed to Rabbi Joseph the

Kimchite, and is the most acceptable

of all interpretations that have been

advanced concerning it.

Ramban’s answer is not just grammatical. It is narrative.

He reads “Let us make” in light of the creation pattern we have already seen: God
gives created things the capacity to bring forth life. The waters bring forth. The earth
brings forth. And when humanity is created, Ramban says the “us” is God and the
earth.

Ramban's reading gives us a testable claim. If “Let us make” means God and the
earth, then the following chapters should continue to connect humanity to the earth.
The interpretation should not depend only on Genesis 1:26. It should help the later
narrative read more clearly.

Genesis 2.:7 e MIINTD
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Genesis 3:17-23

(17) To Adam [God] said, “Because
you did as your wife said and ate of
the tree about which I commanded
you, ‘You shall not eat of it

Cursed be the ground because of you;
By toil shall you eat of it. All the days
of your life:(18) Thorns and thistles
shall it sprout for you. But your food
shall be the grasses of the

field;(19) By the sweat of your brow
Shall you get bread to eat, Until you
return to the ground—For from it
you were taken. For dust you are,
And to dust you shall return.”
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Attending to Narrative Signals

Genesis 2:5-6

(5) when no shrub of the field was
yet on earth and no grasses of the
field had yet sprouted, because the
ETERNAL God had not sent rain
upon the earth and there were no
human beings to till the humus, (6)
but a flow would well up from the
ground and water the whole surface
of the earth—
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The Torah deliberately acknowledges the world the reader knows.
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When Genesis tells us there was not yet rain on the earth, it is not merely filling in
background information. It is signaling that the familiar world has not fully arrived
yet. The reader knows a world where plants depend on rain, where rain falls from the
sky, and where rainbows appear after rain. But the Torah pauses to tell us that, at
this stage of the story, rain is still absent.

By mentioning that there was no rain, the Torah is not only showing that it
understands our world. It is preparing to build that world narratively. Rain will
enter the story later, not as a random weather detail, but as part of the Flood.

Genesis 7:11-12 229.N790°1 NS
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on that day, all the fountains of the 0173 w*rp’7 DV AWy yawa
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The rain fell on the earth forty days R T N
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and fortynights.

The first major rain in the Torah is not ordinary weather. It comes in the Flood.

That means Genesis is not merely giving background information. It is building a
world over time. It first tells us rain is missing. Then it gives us a story in which rain
arrives with overwhelming force.

So as we read the Flood, we should hear the echo of Genesis 2. The world that once
had no rain now becomes a world flooded by rain.
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Genesis 9:12-13 377997919 PYWNTS
(12) God further said, “This is the n Z‘{T D’ﬂ‘?N . DN’1 (27)

sign that I set for the covenant
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The reader already knows a world with rainbows. But Genesis has not treated the
rainbow as something that can simply appear without preparation. If there is no
rain, there is no rainbow. So when the Torah first tells us that rain has not yet fallen,
it may also be telling us that the world is not yet ready for the sign that will later
appear in the clouds.

That is what makes the sequence so powerful: first, no rain; then catastrophic rain;
and only then, the rainbow. The Torah is not merely explaining weather. It is
building the conditions that allow the rainbow to mean something inside its own
world.

This is what I mean by the Torah knowing the end from the beginning. A small detail
like “there was no rain” becomes part of a much larger narrative movement. The
world without rain becomes the world overwhelmed by rain, and then finally the
world protected by the sign that follows rain. That is the kind of worldbuilding we are
tracking.

Looking for Consistency

Having attended to the questions the text raises and the signals it gives the reader, we
now turn to what remains consistent across the narrative. Rather than focusing on
differences or apparent contradictions, our approach is to ask what persists. What
patterns, structures, and assumptions continue from one passage to the next.

Where some read variation as evidence of disunity, we read it against the backdrop of


https://www.sefaria.org/Genesis.9.12-13
https://www.sefaria.org/Genesis.9.12-13

an already established framework. The order of creation may change between
Genesis 1-2, but the idea that all animal and human life is made from the Earth
remains consistent, as does the commanded diet for all life. The text has shown us
how to read it; now we ask whether that reading holds. Do the same ideas continue to
operate? Do earlier signals illuminate later developments?

By attending to what stays the same, we begin to see how the Torah builds its world
with intention and continuity. Consistency becomes a guide, revealing an underlying
coherence that holds the narrative together, even as its surface details shift.

Genesis 1:29-30 ,5_1-9”:.,& MOWNTD
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Food is not a side detail in Genesis 1. Creation ends with a diet. Humans and animals
are both sustained by plant life: seed-bearing plants, fruit trees, and green
vegetation. The first food-world of Genesis is shared. Life eats from what grows from
the earth.

That means trees are not introduced as dangerous. They are introduced as food, as
life-giving, and as part of the created order given to living creatures. Before Genesis
gives us a forbidden tree, it gives us a world where humans and animals live from
trees and plants.
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Genesis 2:16-17 179171909 PN
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eat of it, you shall die.”

Genesis 2 does not undo that food-world. It narrows it. The human is still told that
every tree of the garden may be eaten from, with one exception: the tree of knowledge
of good and evil.

That restriction matters because it is specific. The tree of knowledge is forbidden to
the human, but the tree of life is not forbidden here. And the animals are not given
this prohibition. So at this point in the story, the tree of life still belongs to the broader
world Genesis has already established: a world where trees sustain life for humans
and animals.

Testing the World Genesis Has Created.

At this point, Genesis has built a world with humans, animals, trees, food, life, and
one specific human prohibition. The next scene does not leave that world behind. It
tests it.

The question is not only whether the human will obey the command. The question is
what happens when the created world itself begins to reason about the command.
Before anyone eats, Genesis gives us one more signal about awareness, perception,
and the relationship between humans and animals.
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(25) The two of them were naked, o Y oaa Aoy
the Human and his wife, yet they felt Q°R1Y Oi”W 1im (12)
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say: You shall not eat of any tree of
the garden?”
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The humans are 0°917Y / arumim, naked, but they are not ashamed. Then the serpent
is introduced as 017y / arum, cunning, shrewd, or perceptive. The Torah is asking us
to compare the serpent to the humans, but also to compare the serpent to every other
animal of the field. If the serpent is the most 2179 / arum of the animals, then maybe
Genesis is hinting that animal life itself belongs somewhere on this spectrum of
awareness.

Genesis 3:4-5 Yem_reredy murry e =
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woman, “You are not going to die,
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you eat of it your eyes will be opened 137N DD’?JN D'I’:l o D"le
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Now the serpent gives the human a different way to understand the tree.

God had said that eating from it would bring death that day. The serpent says that
eating from it will bring knowledge that day. And the strange thing is that the
serpent’s claim does not sound random, even to us as readers, because the tree is
called the tree of knowledge of good and evil.

So Genesis wants us to ask a question: how does the serpent know what the fruit does?
The serpent speaks from inside the world Genesis has built, and it seems to
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understand something about the tree. So now the Torah asks us to hold both claims
together: God says the tree brings death on the day it is eaten, and the serpent says
the tree brings knowledge. Who will Genesis vindicate?

Genesis 3:7 wen MOMINTD
(7) Then the eyes of both of them

were opened and they perceived 137_[’1 D—I’JT.U Y —IJ]'l?D.'m (1)
that they were naked; and they 77737 DN 01 DR °3
sewed together fig leaves and made mJl'l D_|77 'II.UV"I _IJN.T]

themselves loincloths.

God said the tree would bring death on the day it was eaten, but the first thing
Genesis shows us is that the tree gives knowledge. The Torah is not resolving the
tension between God and the serpent. It is making sure we feel it.

Genesis 3:9-11 N”9-190°% PPN
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God's question is strange. The reader has just been told how the humans learned they
were naked: their eyes were opened after they ate. But God does not ask, “How did
you realize this?” God asks, “Who told you that you were naked?”

That question pulls us back into the scene. Who was there to tell them? Who already
seemed to know what the tree would do? And why has Genesis placed nakedness,
knowledge, and the serpent’s awareness so close together?
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The Torah is not resolving the tension yet. It is making the question louder.

Returning to the Question

Genesis does not merely give answers. It teaches us which questions to carry. Ramban
helped us see a reading of “Let us make” in Genesis 1 that fits the creation pattern:
God and the earth, together in the making of humanity. But Genesis has also taught
us to keep watching how its questions return. Why does the serpent know what the
tree does? Who could have told the human he was naked?

The Torah is not giving us disconnected puzzles. It is building a way of reading. Once
a question appears, we do not simply solve it and leave it behind. We carry it forward
and ask whether the story returns to it in a deeper form. And now, just when the
garden story seems ready to close, Genesis brings us back to the question that started
this whole journey.

Genesis 3:22 27929 MOWNTS
22) And the ETERNAL God said, . .

‘(‘chw that humankind has become 1i] D’i'l’?N min | jDN’:I (33)

like us, knowing good and evil, 1'137?[‘7 131 IR 177 DING]
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life and eat, and live forever!” ’ o ' ZD77'}777.

Genesis 3:22 brings us back to the question Genesis 1:26 already taught us to ask. At
the creation of humanity, God said, “Let us make humankind.” Now, at the end of
the garden story, God says the human has become “like one of us, knowing good and
evil.” The same strange plural returns.

That means Genesis 1 and Genesis 3 are not separate puzzles. They are part of the
same story. The Torah opens the creation of humanity with an “us” question, and it
closes the garden with that same question still alive.
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Genesis has been building a world with astonishing cohesion: earth and humanity,
food and life, knowledge and death, humans and animals, singular divine action and
sudden plural speech. And when we follow the patterns instead of ignoring them, the
story begins to hold together in ways we may have been trained to miss.

So maybe the Bible is not confused. Maybe we are the ones who stopped reading the
story as carefully as it was written. That is where we will pick up next time: not by

forcing the text to be consistent, but by discovering the consistency it has been
showing us all along.

Aaron Asher aaronisaacasher@gmail.com
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